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and	their	manifestation	 	 	 	considering	the	differing	contexts,	 land	use	patterns,	and	nature	of	
rights	 to	 land.	 There	 are	 some	 common	 themes	 –	 particularly	 around	 the	 challenges	 facing	
women	 in	 pastoral	 communities	 including	 lack	 of	 space	 to	 make	 their	 views	 heard,	 lack	 of	
awareness	 of	 their	 rights,	 coupled	 with	 broader	 governance	 challenges.	 New	 processes	
underway	 such	 as	 a	 government-led	 review	 of	 Tanzania’s	 land	 policy	 and	 the	 accompanied	
















of	 large-scale	 farming,	 the	creation	of	game	reserves	and	expansion	of	national	parks,	
mining,	construction	of	military	barracks,	and	tourism	and	commercial	game	hunting	(e.g.	
Daley	and	Scott,	2011;	Barasa,	2014).	This	has	been	aggravated	by	the	numerous	 land	
disputes	 that	 persist	 in	 Tanzania	 as	 a	 legacy	 of	 land	 grabbing	 and	 fraudulent	 title	
acquisitions	for	agriculture	and	tourism	in	the	late	1980s	and	early	1990s	(Nelson	et	al.,	
2012).	








Inconsistencies	 in	the	policy	environment	play	a	major	role	 in	pastoralists’	 land	tenure	
insecurity	 in	Tanzanian	villages.	The	Village	Land	Act	(1999	–	the	VLA)	provides	for	the	
management	 and	 administration	 of	 land	 within	 village	 boundaries	 and	 permanent	
features	of	 the	 land,	but	 it	 also	allows	 the	country’s	president	 to	 transfer	any	area	of	
village	 land	 in	the	“public	 interest”.2	Furthermore,	 the	 initial	 flexibility	afforded	by	the	
VLA	in	how	the	boundaries	of	each	village	land	area	are	defined	has	been	suppressed	by	
the	 Land	Use	Planning	Act	 (2007),	which	now	 requires	 this	 to	be	done	by	means	of	a	
																																								 																				
1	Also	see	paper	presented	by	Godfrey	Massey	being	presented	at	this	Conference.	
2	 Village	 land	 includes	 the	 following:	 1)	 land	 within	 the	 boundaries	 of	 villages	 registered	 according	 to	 the	 Local	
Government	Act,	1982	(Section	22	of	Local	Government	Act	No.	7/1982);	2)	land	demarcated	as	village	land	under	any	
administrative	procedure	or	in	accord	with	any	statutory	or	customary	law;	and	3)	general	land	that	villagers	had	been	







boundaries	 for	 pastoralists,	 agriculturalists	 and	 hunter-gatherers.	 Land	 can	 also	 be	
occupied	through	a	Certificate	of	Customary	Rights	of	Occupancy	(CCRO).	However,	the	




Council	 authority	 over	 this	 is	 weak.	 The	 VLA	 itself	 states	 that	 such	 lands	 should	 be	
administered	 in	 accordance	with	 prevailing	 customary	 law	 (Tenga	 et	 al.,	 2008),	which	
allows	for	this	ambiguity	to	persist.	





to	 recognize	 customary	pastoral	 titles	 to	 land	but	 rather	only	 recognize	 their	usufruct	
rights	(Tenga	et	al.,	2008).	A	consequent	danger	from	all	this	is	that	common	grazing	lands	
may	be	assumed	to	be	“no	man’s	 land”	and	as	such	may	become	subject	 to	exclusive	
management	 by	 the	 statutory	 Village	 Council,	 thereby	 potentially	 dispossessing	
pastoralists	of	these.		
Solutions	 include	 the	blocking	of	areas	of	grazing	 land	as	a	use	class	 in	 the	process	of	
village	land	use	planning	and	protecting	it	from	alienation	through	by-laws;	or	allocating	
such	lands	to	pastoralist	individuals	or	groups	through	the	issuance	of	formal	customary	
land	 titles	 (CCROs).	 In	 the	 first	 case,	 the	 security	 of	 demarcated	 common	 land	 then	
depends	 on	 the	 commitment	 and	 interests	 of	 the	 Village	 Council.	 If	 non-pastoralists	
dominate,	grazing	 land	could	be	reallocated	or	the	permitted	 land	use	changed	to	the	
detriment	of	pastoralists.	 In	the	second	case,	the	issuance	of	customary	titles	over	the	





Other	 relevant	aspects	of	 the	policy	environment	 for	pastoralists	 in	Tanzanian	villages	
address	 dispute	 settlement	 and	 women’s	 rights.	 Local-level	 dispute	 settlement	
institutions	–	Village	Land	Councils	and	Ward	Tribunals,	mandated	by	 the	2002	Courts	
(Land	Dispute	Settlement)	Act	–	have	been	established	in	most	parts	of	Tanzania,	even	if	
local	 court	 representatives	 are	 often	 untrained	 (Pedersen,	 2010;	 Pedersen,	 2014).	 On	
women’s	rights,	the	VLA	breaks	new	ground,	with	Section	3(2)	and	Sections	3,	18,	22,	and	









Government	 Act	 (1982)	 stipulates	 that	 there	 should	 be	 at	 least	 25%	 female	
representation	 on	 the	 Village	 Council.	 Putting	 these	 laws	 into	 practice	 is	 challenging,	
however,	with	numbers	often	below	 required	 levels	and	women’s	actual	participation	
low.		






In	 response	 to	 this	 situation,	 the	 International	Land	Coalition	 (ILC)’s	Women	and	Land	
Programme	and	Rangelands	 Initiative	global	programme	supported	a	 study	 led	by	 the	
Tanzania	Women	 Lawyers	Association	 (TAWLA),	 a	national	NGO	 that	promotes	better	






















Lahoda	 village	 was	 formed	 through	 the	 merger	 of	 several	 sub-villages	 during	 the	
widespread	implementation	of	Tanzania’s	villagization	policy	 in	1974.	Land	for	farming	
and	housing	in	Lahoda	is	privately	‘owned’3,	but	open	areas	of	land	in	the	pastoral	areas	




and	 the	 VLUM	 Committee	 issues	 permits	 to	 clear	 new	 land	 for	 farming	 or	 grazing.	
Villagers	 also	must	 pay	 to	 use	 services	 such	 as	 cattle	 dips	 and	 for	 permits	 to	 fish	 at	
Lahoda’s	dam,	though	permits	are	not	needed	to	collect	water	or	firewood.		









3 Recognising that all land in Tanzania is held in trust by the Government on behalf of its citizens who in 


































and	 statutory	 law.	 Customary	 arrangements	 are	 currently	 stronger,	 and	 some	 families	 also	












although	most	 people	 seemed	 to	 be	 aware	 of	 the	VLUP	 in	 Lahoda	 that	 “governs”	 that	 open	
access.	Dry	season	grazing	areas	were	more	clearly	understood	to	be	accessed	under	statutory	
arrangements	and	more	tightly	controlled	by	the	village	government.	As	well	as	the	main	grazing	













to	 fight	 customary	 rules	 that	 discriminate	 against	 women.	 Female	 farmers	 confirmed	 that	
statutory	laws	have	become	more	applicable	recently	and	are	more	gender-sensitive.	They	did	
not	see	any	conflict	between	statutory	and	customary	arrangements,	arguing	that	the	customary	
system	 was	 slowly	 being	 overtaken	 by	 events	 such	 as	 these	 campaigns,	 even	 though	 some	
customs	were	still	being	maintained	strongly	within	pastoral	society.	For	example,	they	said	that	











has	 been	 granted	 around	 3.5–4	 hectares	 of	 land,	 where	 they	 have	 since	 been	 cultivating	
sunflowers	for	sale.	
Nevertheless,	customary	beliefs	present	an	ongoing	challenge	to	pastoral	women’s	land	rights	in	
Lahoda.	Widows	 are	 generally	 not	 allowed	 to	 inherit	 in	 pastoral	 society	 and,	 if	 they	 divorce,	
women	are	likely	to	be	sent	back	to	their	parents	without	even	the	crops	they	have	cultivated.	
Girls	are	not	allowed	to	inherit	as	they	are	expected	to	marry	and	become	entitled	to	obtain	land	












more	 solid	 base	 for	 safeguarding	women’s	 rights.	 This	 was	 supported	 by	 religious	 beliefs	 of	
equality	for	those	who	were	Christians.	All	the	young	people	in	the	Lahoda	FGDs	reported	that	






reduced,	 accessing	 land	 has	 become	 easier,	 and	 customary	 laws	 are	 slowly	 fading	 away.	






















Village	Land	Committee	 All	 except	divorced	women,	male	pastoralists,	 and	
female	farmers	
DONET	 All	 except	 male	 pastoralists	 and	 male	 and	 female	
farmers	






















Council	 and	VLUM	Committee	are	of	 course	 very	 important	overall,	NGOs	and	CSOs	are	also	
clearly	important	in	land	access	and	management	in	Lahoda,	particularly	for	the	various	different	
groups	of	women.	Of	note	 is	 the	different	groups	of	women	citing	 less	commonly	mentioned	
institutions,	and	also	the	fact	that	it	was	more	likely	to	be	pastoralists	who	did	not	mention	some	
of	 the	more	 commonly	 cited	 institutions.	 It	 seems	 unlikely	 that	 this	 was	 due	 to	 any	 lack	 of	
awareness	about	the	role	of	particular	institutions	with	respect	to	land	and	natural	resources	in	












bigger	 role	 in	 village	 land	 management.	 This	 was	 confirmed	 by	 the	 comments	 of	 a	 Muslim	
religious	 leader	 in	Lahoda,	who	said:	“Women	are	 identified	through	their	husbands	and	their	
main	role	is	limited	to	kitchen	matters	only.”	Male	youth	in	Lahoda	also	acknowledged	the	limited	






along	 with	 the	 Village	 Council,	 but	 pastoral	 women	 saw	 the	 Village	 Council	 as	 being	 more	
important.	 Divorced	 women	 in	 Lahoda	 explained	 that	 institutions	 involved	 in	 village	 land	






Land	 Committee	 secures	 and	 protects	 village	 land	 and	 the	 Village	 Council	 enforces	 the	 laws	
governing	people’s	use	of	the	land.	In	sum,	there	was	no	doubt	that	internal	institutions	are	most	





















Green	fleshy	leaves:	pasture	land	 	 	 Sand:	roads	
Black	cotton	soil:	cattle	routes	 	 	 Ash:	seasonal	river	
Blue	plastic:	boreholes	 	 	 	 Green	bottle:	school	
Cow	dung:	village	centre	 	 	 	 Brick:	mosque	




Committee	 decides	what	 areas	 of	 grazing	 land	 to	 set	 aside	 for	 pastoral	 use.	 Resource	 use	 is	
managed	by	 the	 village	 government	 according	 to	 by-laws	decided	by	 the	Village	Council	 and	
passed	by	all	adult	villagers	in	the	Village	Assembly.	Women	are	represented	in	these	institutions	
but	female	representatives	do	not	push	women’s	concerns,	especially	those	of	pastoral	women;	
the	 Village	 Chair	 said	 that	women	 only	 participate	 in	 decision-making	 in	 Kisande	with	men’s	







Widows,	 divorced	 women,	 male	 and	 female	 farmers,	 and	 most	 female	 youth	 reported	 that	
Kisande’s	water	 resources	 –	 boreholes	 and	 the	 river	 –	were	 open	 access	 because	water	was	
considered	to	be	a	need	for	everyone,	for	which	there	was	no	alternative.	However,	some	female	
youth	thought	that	boreholes	and	the	river	were	subject	to	access	through	statutory	government	
arrangements,	 while	 female	 pastoralists	 thought	 that	 boreholes	 came	 under	 statutory	
government	arrangements	but	the	river	was	open	access.	Widows,	divorced	women,	male	and	




youth	 also	 thought	 that	 farms	 could	 be	 accessed	 under	 customary	 arrangements.	 Male	
pastoralists	said	that	only	forests	and	cattle	routes	were	subject	to	statutory	arrangements	but	
there	was	open	access	to	boreholes,	the	river,	and	grazing	 land.	Overall,	 the	picture	 is	one	of	
differing	perceptions	among	the	different	groups,	with	a	mixture	of	open	access	and	statutory	
arrangements	 governing	 the	 key	 natural	 resources	 in	 Kisande	 and	 a	 more	 limited	 role	 for	
customary	resource	management	and	tenure	arrangements	than	in	Lahoda.	
The	different	perspectives	on	means	of	access	to	land	of	some	of	the	individual	groups	in	Kisande	
were	particularly	 instructive.	For	example,	widows	said	 that	 they	utilise	customary,	statutory,	
and	religious	institutions	to	access	land	and	natural	resources	and	have	access	to	open	areas	of	
land	 that	 they	 can	 use.	 Most	 widows	 in	 the	 FGD	 in	 Kisande	 had	 inherited	 land,	 but	 they	
acknowledged	that	men	are	the	main	decision-makers	about	land	and	that	women	are	involved	
in	only	a	minimal	way.	Widows	also	said	that	people	in	Kisande	did	not	own	land	in	groups,	but	



















Kisande	 under	 statutory	 arrangements,	 male	 pastoralists	 observed	 that	 normally	 in	 practice	
women	do	not	actually	apply	to	be	allocated	land.	Male	pastoralists	also	said	that	it	was	easier	
for	women	to	acquire	land	under	the	statutory	system	as	a	group	than	as	an	individual,	and	felt	




practices	 are	 not	 as	 dominant	 in	 Kisande	 as	 they	 used	 to	 be.	 Female	 pastoralists	 concurred,	
reporting	 that	 five	years	ago	 there	was	more	double	allocation	of	 land	and	 there	were	more	
disputes,	as	 the	customary	 leadership	was	discriminating	against	women.	Now	statutory	 laws	
have	become	more	applicable	and	both	men	and	women	can	access	land.	It	is	believed	that	NGOs	




































Most	 FGD	 participants	 were	 aware	 that	 village	 tribunals	 and	 customary	 leaders	 and	 elders	
mediate	in	land	disputes	between	pastoralists	and	farmers	at	the	grassroots	level,	customarily,	






influence	 on	 decision-making	 about	 land	 and	 natural	 resources	 in	 Kisande.	Male	 and	 female	
youth	reported	that	men	and	women	have	an	equal	role	in	decision-making	about	land	in	these	
institutions,	 but	 widows	 and	 divorced	 women	 said	 that	 ordinary	 villagers	 hardly	 participate	
because	they	are	never	present	at	the	meetings.	The	limited	presence	of	women	in	particular	
means	 that	 important	 resource	 management	 decisions	 are	 often	 made	 without	 their	









the	money	 available	 for	 bribing	 decision-makers.	Male	 pastoralists	 said	 that	 only	men	make	
decisions	 under	 the	 customary	 system	 but	 that	 it	 is	more	 transparent,	while	 both	male	 and	
female	pastoralists	said	that	there	is	equality	in	decision-making	under	statutory	arrangements.	
However,	the	female	pastoralists	debated	this	for	a	while	before	one	said:		
“The	whole	 issue	of	gender	equality	and	equality	 in	decision-making	 is	mainly	male-centred	–	















stakeholders	who	were	 interviewed	 in	 Lahoda	 claimed	 that	 the	government	was	 constrained	











resources	more	 challenging.	 As	 in	 Lahoda,	 the	majority	 of	 disputes	 appeared	 to	 be	 between	
farmers	and	pastoralists.	On	one	hand,	land	was	needed	to	accommodate	newcomers,	especially	
in-migrating	 farmers,	 and	disputes	 at	 this	 level	were	 resolved	by	 the	Ward	 Land	Committee,	
which	had	to	make	sure	that	land	was	available	to	be	allocated	to	newcomers.	On	the	other	hand,	
disputes	 caused	 by	 pastoralists’	 livestock	 trespassing	 on	 farms	 in	 areas	 previously	 used	 for	

















rebuked	by	men,	who	claimed	 that	“women	who	 stand	and	advocate	 for	women’s	 rights	are	
misfits	 in	 society”.	 This	 has	 been	 particularly	 the	 case	 among	 pastoral	men,	 who	 consider	 a	
woman	 to	 be	 the	 property	 of	 a	 man.	 The	 degree	 to	 which	 these	 perceptions	 of	 women	 as	









A	 religious	 leader	 added	 tellingly	 that	 “women	 have	 no	 voice	 when	 it	 comes	 to	 property	
ownership”.	 Furthermore,	 women’s	 own	 lack	 of	 confidence	 is	 a	 major	 problem	 for	 them	 in	
securing	access	to	their	land	rights	in	Lahoda.	
NGOs	 in	 Lahoda	 and	 Kisande,	 such	 as	 DONET,	 CARE	 International,	 UMAKWA,	 UMWE,	 and	
especially	World	Vision	from	the	late	1980s,	have	helped	to	encourage	change	in	these	traditional	









role	 of	 statutory	 institutions	 like	 the	 Village	 Council,	 Village	 Land	 Committee,	 and	 VLUM	
Committee	in	helping	pastoral	women	to	gain	their	land	rights	and	acquire	land	in	Lahoda	and	
Kisande;	widows	said	that	some	customary	leaders	had	also	helped	them.	Divorced	women	saw	
more	 challenges	 to	 acquiring	 land	 rights	 in	 Lahoda	 than	 widows	 did,	 because	 of	 the	 stigma	
attached	to	divorce	in	pastoral	society.	Divorced	women	could	get	rights	to	use	family	land	but	





















Opportunities	 for	 pastoral	 women	 to	 acquire	 land	 in	 Lahoda	 were	 reported	 by	 key	 village	
stakeholders	 to	 be	 mainly	 contingent	 on	 them	 forming	 savings	 and	 loan	 groups.	 Local	
government	 leaders	 said	 that	 they	were	 trying	 to	encourage	women	 to	 form	groups,	 as	 that	
would	make	it	easier	for	them	to	apply	for	loans	than	as	individuals.	There	are	opportunities	for	























their	 land	rights	and	on	how	to	access	 land	and	natural	 resources	 in	 the	 future,	as	well	as	 to	














allowing	women	 to	 speak	 in	 front	of	 people,	 not	 involving	 them	 in	decision-making,	 and	not	
allowing	them	to	own	or	inherit	land.	Other	challenges	for	pastoral	women	in	Kisande	include	
the	fact	that	they	are	not	aware	of	their	own	rights	and	are	not	ready	to	embrace	those	rights	
anyway,	 due	 to	 the	 strength	 of	 cultural	 norms	 and	 practices.	 As	 one	 religious	 leader	 put	 it:	




Among	 the	 female	 pastoralists	who	were	 interviewed	 one-to-one	 in	 Lahoda,	 it	was	 only	 the	
wealthiest	individual	who	said	that	accessing	land	was	easy	for	her,	indicating	again	that	money	
facilitates	access	to	land	for	those	who	have	it.	Yet	most	pastoral	women	in	Lahoda	do	not	have	
a	 lot	 of	money	 and	 struggle	 to	 purchase	 even	 basic	 necessities	 to	 support	 their	 livelihoods.	
















women	 attain	 their	 rights	 by	 applying	 statutory	 law	 and	 that	 NGOs	 have	 helped	 to	 enable	
pastoral	women	to	speak	up	for	their	land	rights.	Pastoral	men	did	suggest	that	education	should	
be	provided	to	the	public	on	land	rights	to	help	improve	the	rights	of	pastoral	women,	but	women	





attend.	 Another	male	 pastoralist	 said	 that	 some	men	would	 not	 cooperate	with	 awareness-
raising	exercises	at	all.	
The	views	of	women	 farmers	 in	Kisande	were	particularly	 interesting.	They	said	 that	pastoral	





















than	 in	 Lahoda,	 and	 their	direct	 impact	 seemed	clearer	 too.	Most	 key	 village	 stakeholders	 in	
Kisande	 said	 that	 recent	policies	are	not	being	 implemented,	due	 to	 lack	of	education	of	 the	
public.	However,	the	VLUM	team	insisted	that	education	on	land	rights	was	ongoing	at	the	time	
of	 the	fieldwork.	A	customary	 leader	pointed	out	that	 the	new	VLUP	was	 in	 itself	a	means	of	






























being	 violated	 as	 far	 as	 land	 rights	 are	 concerned,	 as	 “decision-making	 is	 still	 done	by	men.”	
However,	the	head	of	the	Kisande	women’s	association	was	optimistic	that	there	would	be	more	




taken	 place	 as	 statutory	 land	 access	 and	 resource	 management	 arrangements	 have	 been	
strengthened	 and	 national	 land	 reform	 and	 gender	 equity	 policies	 have	 gradually	 been	
implemented.	 Female	 youth	 argued	 that,	 as	 statutory	 arrangements	 for	 accessing	 land	 have	
become	more	common	in	Kisande	over	the	past	five	years,	gradual	changes	have	taken	place,	
with	 women	more	 involved	 in	 decision-making	 and	 customary	 access	 to	 land	 becoming	 less	
important.	However,	male	youth	could	not	see	that	these	changes	had	taken	place	and	said	that	




As	 already	 discussed,	 statutory	 resource	 management	 and	 land	 tenure	 arrangements	 are	
generally	stronger	in	Kisande	than	in	Lahoda:	even	though	both	villages	have	a	VLUP	already	in	






Pastoral	 women	 in	 Lahoda	 specifically	 wanted	 to	 see	 improvements	 to	 their	 land	 rights,	
particularly	 for	 their	 statutory	 rights	 to	 be	 strengthened	 and	 for	 them	 to	 be	 supported	 in	
asserting	and	realising	their	rights.	Education	was	the	primary	means	of	improving	things.	People	






















making	 on	 land	 is	 also	 important	 to	 improving	 their	 rights.	 Divorced	women	 and	widows	 in	
Lahoda	said	that	they	would	be	able	to	fight	for	their	rights	if	they	understood	them,	and	would	
be	able	to	defend	them	in	the	appropriate	decision-making	institutions	if	they	were	included	in	










“Women	 are	 not	 easily	 allowed	 to	 attend	meetings	 because	men	 fear	 that	 they	 will	 have	
contacts	with	other	men	and	misbehave	by	having	sexual	affairs	with	other	men.”	
In	 Kisande,	 key	 village	 stakeholders	 were	 unanimous	 that	 there	 was	 a	 need	 for	 further	






rights	 they	could	 form	groups	to	access	 land	more	effectively	 if	 they	wanted.	 In	contrast,	 the	


























life.	With	regard	to	the	desirability	of	 improving	women’s	 land	rights	 in	Kisande	however,	the	
views	of	pastoral	women	 themselves	were	more	nuanced	and	 less	urgently	 in	 favour	 than	 in	
Lahoda.	For	example,	all	three	individual	women	pastoralists	interviewed	one-to-one	said	they	




produce	can	 increase,	but	 the	expected	challenge	 is	 that	 settlers	already	 living	 in	 the	grazing	
areas	will	have	to	be	relocated.	As	well	as	more	land,	pastoral	women	were	also	(and	perhaps	













2. High	 rates	 of	 illiteracy	 and	 low	 education	 levels	 among	 pastoral	 women	 make	 this	
knowledge	gap	a	big	challenge.	Many	women	appear	to	be	aware	of	their	rights	but	are	
not	ready	to	embrace	them,	due	to	cultural	practices.	They	are	generally	not	involved	in	








The	upshot	 of	 this	 is	 that	 negative	 attitudes	 and	perceptions	of	 community	members	
towards	women’s	 rights	 are	 still	 a	 big	 challenge.	Women	are	 generally	 not	 viewed	 as	








is	 something	 that	many	pastoral	women	 lack,	while	others,	 including	some	customary	
leaders,	may	have	more	entrenched	discriminatory	attitudes	 towards	women	and	 feel	
more	attached	to	continuing	discriminatory	customs	and	practices.		
5. The	 continuing	 conflicts	 between	 policies,	 legislation,	 customary	 laws,	 and	 practice	
potentially	leave	pastoral	women	and	their	rights	to	land	caught	between	the	protection	
that	could	be	provided	by	customary	arrangements	and	that	which	could	be	provided	by	





example,	 in	 both	 villages,	women	 can	 in	 theory	 access	 land	 under	 statutory	 law,	 and	
sometimes	 do,	 but	 customary	 rules	 around	 inheritance	 still	 apply,	 preventing	women	
from	inheriting	land	themselves	or	passing	their	own	land	on	to	their	children.	
6. 	Widow	inheritance	is	a	further	challenge	that	has	not	yet	been	eliminated	in	all	areas.	
When	 a	marriage	 breaks	 down,	women	 also	 lose	 out	 because	 there	 is	 no	 division	 of	
matrimonial	property	in	Maasai	custom,	even	though	women	do	the	lion’s	share	of	work	























many	opportunities,	which	 suggests	 that	 there	 is	 scope	 for	 further	 improvements	 in	pastoral	
women’s	land	rights	in	northern	Tanzania.		
1. For	a	start,	statutory	 law	 in	Tanzania	recognises	equality	between	men	and	women	 in	
access	 to,	 use	 of,	 and	 control	 and	 ownership	 of	 land.	 This	 was	 recognised	 by	 almost	
everyone	 taking	 part	 in	 the	 study.	 Further,	 the	 country’s	 Constitution	 prohibits	 all	
discriminatory	 practices	 and	 promotes	 gender	 equality.	 The	 remaining	 challenge	 is	 to	
harmonise	the	various	laws	relating	to	pastoralists	and	ensure	the	full	implementation	of	
gender	equality.	
2. New	 opportunity	 emerged	 include	 the	 land	 policy	 reform	 which	 can	 be	 a	 good	
opportunity	 to	 address	 the	 policy	 gaps	 and	 new	 challenges	 that	 women	 face	 and	
especially	women	and	youth	in	pastoral	societies	
3. A	strong	presence	of	local	and	international	NGOs	working	with	pastoral	communities	in	












case	of	 the	Nubian	Community	 of	 Kenya,	 can	 the	marginalized	 communities	 use	 such	
forums	to	claim	protection	and	access	to	public	resources?	
7. Implementation	 of	 Tanzania’s	 national	 land	 laws	 continues	 to	 be	 rolled	 out,	 progress	
continues	to	be	made	in	establishing	key	institutions,	processes,	and	procedures.	This	can	
be	seen	in	the	present	study	through	the	testimony	of	various	FGD	participants	across	all	
villages,	 who	 noted	 the	 changes	 in	 land	 management	 and	 institutional	 roles	 in	 land	
allocation	that	have	occurred	over	the	past	five	or	so	years.	Mechanisms	for	land	dispute	
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